










































































Marchi, Day of the Dead Celebrations 297

Notes

1. The term Chicano/a is used as a marker of self-determination and ethnic pride by a subset of
Mexican Americans dedicated to progressive political organizing work and/or the creation of politi-
cally meaningful public art.

2. Marchi (2009).

3. For more on the fascinating history and meaning of sugar skulls in Mexico, see Brandes (1997).

4, Similar syncretic Day of the Dead celebrations developed in Haiti, the Philippines, Native American
communities in North America, and other agrarian-based societies that experienced forced Catholic
CONVErsion.

5. Personal discussion with resident of Morales, Izabal, Guatemala, November 5, 1999. The family
reunion aspect of Day of the Dead has also been noted by Carmichael and Sayer (1991), Garciagodoy
(1998), Greenleigh and Beimler (1991), Bade (1997), and Rogers (2002).

6. Evangelical Christians, in particular, consider Day of the Dead altar making to be pagan idolatry
and protest Day of the Dead activities in US schools and other public spaces. Non-Catholic Latinos may
consider Day of the Dead "too Catholic.” Mainstream Catholics may consider it “too Indigenous.” Others
may consider it "backwards” or “superstitious.”

7. Personal interview with Claudio DeLucca, San Diego, California, April 24, 2003.

8. Grave decoration and picnicking in cemeteries on All Souls’ Day was common among US Catholics
of Italian, Polish, Irish, and other ethnic backgrounds through the mid-twentieth century.

9. Personal communication with John Gonzalez, San Antonio Bureau Chief, The Houston Chronicle,
June 13, 2005.

10. Personal interview with Carmen Lomas Garza, San Francisco, California, May 25, 2006.

11. Chicanos I interviewed usually referred to Day of the Dead as “Indigenous” rather than Catholic,
while Indigenous Mixtecs and Mayas [ interviewed called the celebration “muy Catolica.” [n Latin Amer-
ica, people who make Day of the Dead altars in their homes are Catholic, whereas in the United States,
people of any religion and no religion may create Day of the Dead altars.

12. Personal interview with Macuilxochil Cruz-Chavez, October 18, 2004,

13. Personal interview with Mario Aguilar, November 26, 2007,

14. Personal interview with Yolanda Garfias Woo, San Francisco, California, June 6, 2003,

15, Personal interview with Nancy Charraga, San Francisco, California, June 5, 2003,

16. Personal conversation, San Francisco, California, November 5, 2002.

17. According to estimates by organizers and local newspapers.

18. Today, internationally prestigious cultural institutions, such as the Smithsonian in the nation’s
capital and the Metropolitan Museum of Art in New York, have Day of the Dead programming.

19. Most Chicano celebrations were not held in cemeteries. Occasionally, if a cemetery was near a
community center or art gallery, it might be chosen as an appropriate site to hold certain Day of the Dead
activities. But, unlike in Latin America, where such rituals routinely took place in cemeteries where
participants’ family members were buried, Chicanos rarely had family buried in the cemeteries where
they created ceremonial activities. Instead the cemetery was an artistic setting.

20. See Marchi 2009 for a discussion of the commercialization of Day of the Dead.

21. Personal interview with Mary Ann Thiem, Oceanside, California, July 8, 2003.

22, Personal Interview with Yolanda Garfias Woo, June 6, 2003, San Francisco, California.

23. Guatemala, El Salvador, Honduras, Nicaragua, Panama, Bolivia, Ecuador, Brazil, Chile, Colombia,
and Peru classify Day of the Dead as a national holiday on which banks, government offices, businesses,
and schools are closed. In Mexico, Costa Rica, and Argentina, the holiday is popularly observed but not
designated an official bank holiday.

24. From Romos curatorial statement in the “Espiritu Sin Fronteras” exhibit guide, published by the
Oakland Museum of California and distributed to patrons from October 12 to December 1, 2002.

25. Personal interview, Oakland, California, June 3, 2003.

26. A Google search was conducted on April 16, 2013, using the search term "Days of the Dead”

27. Personal interviews with Tere Romo, June 2, 2003, and Carmen Lomas Garza, May 25, 2006, San
Francisco, California,
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28. Personal interview with René Yanez, San Francisco, California, June 3, 2002.

29, Personal interview with Yolanda Garfias Woo, San Francisco, California, June 6, 2003,

30. Ibid.

31. Almost all of the gallery curators and community center staff [ interviewed had binders or, in some
cases, compact discs of collected press coverage of their organization’s Day of the Dead events. These
displays included newspaper and magazine articles and/or transcripts of radio and TV coverage received.
Such media coverage was routinely used as supporting material for grant applications and press packets,
indicating the importance of the mass media for the visibility and financial support of US Day of the
Dead activities.

32. Personal communication with San Francisco resident who preferred anonymity, June 13, 2005.

33. Personal conversation with Berta Gomez, San Diego, California, April 12, 2001.

34, Personal interview with informant who preferred anonymity, June 3, 2003, Oakland, California.

35. Personal interview with Barbara Henry, June 3, 2003, Oakland, California.

36. Personal discussion with Sam Tager, December 16, 2003, Cambridge, Massachusetts.

37. Personal communication, Los Angeles, California, May 2, 2001.

38. Personal communication, Boston, Massachusetts, July 12, 2001.

39. Personal interview, San Francisco, California, June 5, 2003,

40, Personal e-mail communication, April 21, 2001.

41, Personal interview with René Yariez, San Francisco, California, June 3, 2002.

42. During her ethnographic fieldwork in San Francisco in the 1980s and 1990s, Suzanne Morrison
noted: “Non-Latinos initially approached the November 2 procession through the barrio as ‘semi-tourists’
but are now full-fledged and enthusiastic participants. In fact, every year that I have been present [1984-
87, 1990-91], Anglos have constituted the majority of the processants” (Morrison 1992:2). When I at-
tended the Mission procession during the years 2001-04, at least half of the participants appeared to be
non-Latinos.

43. Personal interview, June 2, 2003, San Francisco, California.

44. Personal interview, June 5, 2003, San Francisco, California.

45. Personal interview, June 6, 2003, San Francisco, California.

46. “Rooms for the Dead” (1990-93) transformed the concept of altars into themed rooms for the
dead. Yafiez invited Latinos, Anglos, blacks, Asians, and others to create room installations. In “City of
Miracles” (2001) he pushed the room concept a step further, developing the idea of a dreamlike labyrinth
of rooms and passages, complex theatrical lighting grids, and brilliant sheaths of cloth wafting in a
gentle breeze. Yanez has consistently recruited non-artists as well as artists to create altar installations,
an innovative approach not taken by most curators. He notes: “T'll ask housewives, and go to hospitals
and recruit nurses and different people to make altars, who wouldn't normally participate.” Personal
interview, René Yanez, San Francisco, California, June 3, 2003.

47. Intricate, brightly colored tissue paper cutouts made to adorn homes, churches, schools, and town
squares for festive occasions, including Day of the Dead, in Mexico and Central America.

48. Personal interview with René Yaiiez, San Francisco, California, June 3, 2003,

49, Personal observation of Day of the Dead altars made in family homes in Chiapas and Oaxaca,
Mexico, in 1990; Tijuana Mexico from 1999-2005 and altars made by Mexican immigrants at commu-
nity centers in California from 2000-05. The fusion of Halloween symbols with Day of the Dead altars
in Mexico is also noted by Carmichael and Sayer (1991).

50, Personal interview, San Francisco, California, June 2, 2003,

51. See Paz (1981:47-64).

52. Personal conversation, November 5, 2002,

53. Personal discussion with David Avalos, February 11, 2005.

54. Personal interview, June 5, 2003, San Francisco, California.

55, Personal interview, June 5, 2003, San Francisco, California.

56. Personal interview with Salvador Acevedo, June 3, 2003, San Francisco, California.

57. Personal interview with Carlos Von Son, San Marcos, California, July 29, 2003.

58. Personal interview with Tomds Benitez, June 5, 2004, Los Angeles, California.

59. Personal interview with René Yanez, San Francisco, California, June 3, 2003,
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60. Personal interview with Amalia Mesa Bains, July 24, 2007.

61. Personal interview with Salvador Acevedo, San Francisco, California, June 3, 2003.

62. Personal interview with Tomas Benitez, Los Angeles, California, June 5, 2004, Another Day of the
Dead exhibit at the Royal Museum in Edinburgh, Scotland, was noted in Lambert (2000:17).

63. According to the gallery program of the Naughton Gallery at Queens, in Belfast, Ireland, a “Mex-
ican Dia de los Muertos” exhibition, shown previously in Mexico and Spain, was exhibited at the Naugh-
ton Gallery from November 28 to December 11, 2004. http://www.naughtongallery.org/naughtongallery
php?page=58&exhibition=28&PHPSESSID=4390b194cf334200. The LexisNexis database yields various
news articles in The Toronto Star, The Toronto Sun, The Ottawa Citizen, The Globe and Mail (Canada),
The Times (London), The Guardian (London), The Daily Post (Liverpool), The Dominion Post (Wellington,
New Zealand), and other newspapers about Dia de los Muertos exhibits and celebrations in Canada,
England, Ireland, Australia, the Czech Republic, Japan, and New Zealand. In July 2011, a colleague e-
mailed me photos of Day of the Dead art on display at La Casa di Frida gallery in Rome.
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